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ANNOTATION
In this article, the issue of the soul in the religious views of the Khorezm oasis residents, issues related to its
departure from the human body and its subsequent placement are analyzed on the basis of data collected on the
basis of historical materials and ethnographic field research.
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In the process of gathering information about ancient beliefs in mourning ceremonies in the Khorezm oasis, in the
center of the opinions and comments received from the informants is the opinion and belief that death is the
cessation of movement in the human body, the soul leaves the body. In the Khorezm oasis, there is an idea that
after a person dies, his soul flies out of his body like a bird®.

The idea of the soul, which is located in the tissues of the human body and is considered the main incentive in
human life, has come a long way, and having experienced the stages related to animistic views, many traditions
related to it have been expressed in the science of ethnography. These traditions exist even in the most advanced
religious systems. "Regardless of how it is defined, the revitalization or deification of nature and man retains its
materiality in language and customs"2. Such traditions are also found in the complex of beliefs typical of Khorezm,
which we are studying. It is true that equating the soul with blood and mind, likening it to a person's shadow, is
prominent in the customs of many peoples living a primitive life. This situation shows its image even in Khorezm.
This situation manifests itself in some proverbs:

Like "Blood is out - soul is out", perhaps the beliefs in this system can include soul-related phenomena such as
the eye and the navel that a child understands. At the same time, the concept of soul and spirit in Khorezm did not
reach the level of communication with ghosts.

In all the beliefs related to the disembodied soul, which is invisible to the surrounding people, its immaterial
conception is manifested. First of all, it is necessary to prepare a place for the soul (in the first case, the deceased).

Graves in Khorezm cemeteries attract attention with their color and architecture. Among them, above-ground
burial mounds are of particular interest, most of them reminding of Khorezm paintings residences®.

People have such an idea that the deceased is a fully material existence. He must also have his space, his soul is
manifested together with him.

One custom in Khorezm attracts attention. Many cemeteries here have a sogona, a structure typical of Central
Asia. It is built of clay or brick. The top is a dome, it is built in the form of four corners, and a window is installed
on it. There are different answers to the question about windows. For example, in the Miskin Ota cemetery near

1 Cnecape8 I'.I1. Xopasmauxiaprune Mycyimonsukoar abbaseu mapocumaapi... - b. 109-110; Panonopm IO0.A. K 6onpocy o
Xopesmexux cmamyapHolx occyapusx // KCUD. Bein XXX. - M., 1958. - C. 63.

2 [llapeBekas b.U. Kypcamuaean acap, 178-bem.

3 Cuecapeb II1. Boavuiecemeritvie 3axopoHeHus i oced10e0 Haceserus reBobepexcrioeo Xopesma. KCUD, 1960, Bvin. XX XIII,
-C. 60-71.
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Amudarya, they answered that this question is asked "so that air can enter". In other places of Central Asia, in
particular, in Bukhara, they answered this question: "the spirit of the deceased enters and exits through the
window",

Kazakh customs also have this tradition, after the deceased is buried underground, a hole is made in the grave
with a long stick. The idea that the soul of the deceased comes out through this hole and communicates with the
bright world is hidden in this custom?®.

These methods provide opportunities for the soul to communicate with the world around it. This shows that it is
imagined as a specific material phenomenon.

In Khorezm, there is a ritual related to providing a place for the soul of the deceased, and it is called a house of
ghosts. Sometimes it is named after my father's house. In most cases, this structure is built near large cemeteries.

Such "cells" occupy a certain area near certain cemeteries. Especially the houses near Kokhna Urganch, Kara
Kopi, Kara Olovkhoja, Kirq Thousand Mullah Hill and the tomb of Sultan Baba can prove this. This means that
people who come to visit the deceased think that his soul will find a place in those "cells". The informants in the
hall said that the old people built themselves a ghost house.

"Houses" in Khanka called "My Father's House" were also built specially for the elderly. Later, this custom
became symbolic. Some rich people bequeathed to build their grave around the tomb of a famous saint during
their lifetime. It is necessary to assume that the haunted house is a unique phenomenon of Khorezm and is not
found in other places®

It is more difficult to determine that the deceased and his soul are provided with certain objects that are due to
them and that they are reflected in certain rituals. As a result of the influence of the Islamic religion and the
evolution in this process, the traces of archaic customs have almost disappeared. For example, the custom of
placing belongings (male or female) next to the deceased has disappeared. At the same time, some traces of these
wars are still present.

It is difficult to find objects buried with the deceased in underground graves. But near some graves in Khorezm,
you can find some objects placed for the deceased. This situation is more noticeable in places where children are
buried. Things like a cradle and a hat are placed there. In many cases, you can come across objects such as teapots,
bowls, and jugs. Sometimes, the shape of liquid food is made on the wooden wall of the sogona. This is because
customs have changed in recent times’. The indigenous people of Khorezm, or rather, the part of the oasis related
to ancient spiritual life, did not preserve the tradition of placing an object next to the deceased. This situation can
be explained as the influence of Islam. However, there is another issue here. Placing an object on the grave is also
related to the burial procedure. According to the results of archaeological excavations in Khorezm, even after the
introduction of Islam, the burial of the dead continued in this country for hundreds of years according to the old
custom, and the bones of the corpse were buried in special ossuaries (boxes, chests) according to the rules of

4 TopoaeBekuit B.A. Usbpannvie couunenus, m. -M.: 1960. -C. 198, npumeuarue 8.

5 Pyxuute Mo00uti xoouca cugpamuda macabfyp wusunuwu xycycuoa 2. Teisop é3aduku “Pyxuune Kupud uukumu yuyH
meutux ouub Kyiuw ycyau xyoa ommabuti mapkasean”. Oaum 6y XaK0a mypau SmHoepagux MasAyMomAapHy KeAmupaou.
Upoxes xasku opacuda kabpoan meuiuk ouub Kyiuur odamu mabxyo. by yoym marveauws xaiku opacuda Xam yupaiou.
(Tetiaop 3.TMepboboimnasn xyavmypa. ~M.: 1939. —~C.277, 278). Ypma Ocué apxeoroeuncuda xam 6y Gopada Kusukapau
Oaausrap mabxyo. I.B.Tpueopred 3apoywmuiiiukia ouod cysx cakaaui 0CmadoHAApUHY mekuupuul xapaénuda Opanxenm
KUMAOFUOA2Y  KASUMUMAAGPOA MONUAAH UOUWAApOa XaMm meuwiukua Kyhuuteanunu xauod Kuaaou. (I[pueopved I.B.
3apoacmpuiickoe kocmexpanuauiye 8 kuuiaake Oparkenm nod e. Camapxarnoom. // Becmuuk opebron ucmopuu, 1939, Ne2
(7); -C.147.Xopasmoan monuiean occyapaap (cyax0on)oa Xam XaiKACUMOH meuiukaidap Oopaueu anuviaanean. (Feodun
B.H.HoBvie mamepuasst no ucmopuu peaueuu Xopesma. C 3, 1963, Ne4, -C.96.

6 Masxyp odammuune eeHe3UCUHU aHUKAaW0a OyHEHUHE DOUKA XaiKAapudazy YHea Yxuiaui Xo0ucarapry Kypub 4uKuu anua
Kusukuul myroupaou. Agppuxadazu 6asy6a kabusacuoa axoooiap UHOHHUHUHS MAPKAZU AUAWL KOUUHUHR 0A0U0AY KUYUK
Ky1b6adup. Xap 6up ypyroous Bagpomudan ciyHe y epoa pyx yuyH KOHYCCUMOH bup kuuuk unuioom Kypusean. (LlapeBexas B.V.
Kypcamuaean acap, 69-96-6emaap.)

7 Maskyp yoymHune uidusiapu bouika bup odamaapea bopud borianuuiu Mymxun. Xopasmoa cakaanub Korean oup yoym
bopxu yilea xupaBepuuida éxu oapBosa ycmuea cyiok maom Exku Koca waxAuny acad Kyiuwaou. by yeya jaux yuyn xam,
MUPUK YUyH Xam KyAAaHuAa0u.
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Zoroastrianismé. From this point of view, the custom of putting something in the grave was abolished before the
advent of Islam.

There are also rules for burying a dead body in a particular place in the cemetery. Usually, the deceased is often
buried next to his father, and in the case of a woman, next to her hushand's grave, thus creating a family shrine.
Neighbors and relatives go to the house of the deceased on the days of Ramadan and Eid al-Adha, pray and bless
him, remember his good qualities and wish the family members good health.

At this point, it should be noted that Zoroastrian traditions have been preserved in mourning ceremonies in
Khorezm, as well as burial methods. In Zoroastrianism, the corpse is usually placed on the ground or its bones are
placed in special coffins and buried in naus. Because, in them, the land is considered sacred, and the dead body is
considered a collection of sins and impure.

Burying the corpse on the ground, not in the soil, with the help of various coffins and caskets is a characteristic
feature of the funeral rites of the Southern Khorezm Uzbeks. In fact, in the past, the method of burying the dead
body on shelves in the saghana, without burying it in the ground, was widespread among the peoples of different
regions of Central Asia, especially the ancient oases (Bukhara, Samarkand, Shahrisabz, etc.).

Sagana, as a structure on the grave, is widespread in the area. However, the structure built on top of the erosti
saghana is often preserved as a surface saghana. This custom is associated with changes in later periods.

Observations of Khorezm oasis cemeteries and burial methods show that the ethnogenetic composition of the
oasis population is inextricably linked. The method of burial on the ground with paintings in the oasis area is
widespread mainly in Hazorasp, Khanka, Bogot, Urganch, Khiva, Yangariq and Shavot districts.

Researchers studying the history and ethnography of Khorezm consider the population to be the descendants of
the oldest settled people, who forgot their clan in ancient times. Among this population there are also those who
consider themselves "hard", and this is not accidental. In the history of Khorezm, this layer of the population
belongs to the oldest ethnographic group, and in their daily lifestyle, traditions and rituals, as well as legends,
elements of ancient Zoroastrian traditions have been preserved. Islam, which ruled for centuries, managed to
suppress the traditions and views related to above-ground burial methods, which originated from the doctrine of
impurity of the corpse in Zoroastrianism.

Currently, this method of burial is associated with the proximity of the erosti sizot (underground nitric) waters.
Analysis of the essence of the matter denies the decisive role of such grounds. Because, in the areas of the
Zarafshan oasis where the water is above the water, although the water floats under the lahad (grave) during the
winter months, without building a sagana, a reed or straw is laid under it, and the corpse is buried over the water,
which once again confirms our opinion.

In addition, in many places (for example, Khiva), although the level of groundwater is not very high, here the
tradition of burial of the body above the ground prevails. On the contrary, some regions with high water level (for
example, Pitnak), as well as Northern Khorezm Uzbeks and Karakalpaks who live in the Amudarya delta, are
buried in eros. In the northern and southern regions of Khorezm (the southeastern parts of Gurlan and Hazorasp
districts), burial is carried out in a mixed way, the body is buried both above and below ground.
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